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ABSTRACT

Zen Master Chan Nguyén (1647-1726) was a renowned master of Pai Viét Buddhism in the late
17th and early 18th centuries. His extensive body of works reveals many practical thoughts of
Buddhism and Confucianism, which were ethical standards of his time. The harmonious
relationship between Confucianism and Buddhism was a prominent issue of the era, as reflected
in his writings. This was also his perspective, aligning with the common thought of Pai Viét
during that period.
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1. INTRODUCTION

Zen Master Chan Nguyén made significant contributions to the propagation of
Buddhism, not only in revitalizing Trac Lam Buddhism but also in leaving a literary legacy
that greatly influenced both Buddhist literature and Vietnamese literature. In his youth, he was
educated in Confucianism by Kng’s and Méng’s teachings (fL 72 #). As he grew older, he
embraced Buddhism, seeking liberation through the study of Buddhist scriptures. This
background led to his works, written in both Hanzi and N6m scripts, reflecting the harmonious
integration of Buddhist and Confucian thoughts as a key element in most of his creations.

The principle of Confucian-Buddhist aggregate within the relationship of the Three
Teachings is a common phenomenon in East Asian countries such as China, Korea, Japan, and
Vietnam. Since both Confucianism and Buddhism are major religions in Asian countries in
general and East Asia in particular, their interrelationship has left a significant mark on human
history, and Vietnam is no exception. Upon examining the Ném script works of Zen Master
Chan Nguyén, we found that the author used the similarities in the doctrines as a basis for
integration and harmony. To fully appreciate the potential value of this thought, we decided to
focus on exploring the idea of “Buddhist - Confucian aggregate” in the works of Zen Master
Chan Nguyén in the 17th century.

2. RESEARCH METHODOLOGY

This study employs a multidisciplinary approach to examine the harmonious integration
of Buddhism and Confucianism, besides the harmonious of these two teachings with Taoism
as well in the works of Zen Master Chan Nguyén. Given that the integration of the Three
Teachings has long been a prominent research topic with extensive scholarly contributions, the
methodology emphasizes synthesizing and critically analyzing existing studies by reputable
researchers. By engaging with political philosophy, intellectual history, and sociocultural
theory, the paper seeks to provide balanced and unbiased evaluations.
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Literary and historical approaches are applied to contextualize Chan Nguyén’s writings
within the socio-political and cultural environment of seventeenth- and eighteenth-century
Vietnam, while philosophical and comparative analysis highlights the intersections and
divergences between Buddhist and Confucian thought. Content analysis of Chan Nguyén’s
texts, combined with comparative perspectives from contemporary and modern scholarship,
ensures a comprehensive understanding of his intellectual contributions. Through this
adaptable application of diverse techniques, the study aims to generate stimulating academic
debates and ultimately arrive at impartial and significant findings regarding the cultural and
philosophical synthesis embodied in Chan Nguyén’s works.

3. LIFE AND LITERARY CAREER

Life - Background

Zen Master Chan Nguyén, whose birth name was Nguyén Nghiém, was born in Tién
Liét village, Thanh Ha district, Hai Duong province. He was born in 1647 and passed away in
1726, living entirely in the latter half of the 17th century and the first quarter of the 18th
century. He lived during a period of continuous civil war and power struggles, specifically
during the Trinh-Nguyén conflict.

In that situation, there were only two choices for young men: either serve the rulers,
thereby contributing to the prolonged suffering and misery of the people, or become rebels
against the oppressors. Nguyén Nghiém, in his youth, was fortunate to come across the story
of Zen Master Huyén Quang of the Tr(c LA&m Yén Tt lineage. He realized that even the
illustrious figures of the past had grown weary of fame and fortune, let alone himself, who was
merely an ordinary student (Lé Manh That, Toan tgp Chan Nguyén Tué Dang, tap 1 2018.
p.11). This realization struck him like a thunderbolt, deeply awakening his inner self.
Consequently, he decided to renounce the worldly life and became a Buddhist monk at the age
of 19. He saw this as the necessary path and the only way to dedicate himself to serving others.

The path to monastic life and enlightenment
Initially, Nguyén Nghiém had the opportunity to become a disciple and study under
Zen Master Chéan Truy, the abbot of Hoa Tién pagoda, and was given the Dharma name Tué
Thong. However, after his master passed away, he and his fellow monk Nhu Niém traveled to
seek Buddhist teachings, practicing asceticism and not settling in any one place. Later, Nhu
Niém gave up and returned to C6 Tiéu pagoda. Tué¢ Thong then went to Con Lurong mountain
in Phu Lang village, where he visited Zen Master Minh Luong at Vinh Phuc pagoda. Minh
Luong, a disciple of Zen Master Chuyét Chuyét, gave him the name Chan Nguyén. The
character “Chan” was taken from the second character in Zen Master Minh Luong's Dharma
transmission verse:
Pure and serene wisdom
Perfectly radiant virtue
The ocean-like nature of ultimate reality
Universal quiescent illumination.
“Tri tu€ thanh tinh
Pao duc vién minh
Chéan nhu tinh hai
Tich chiéu pho thong.”
(Lé Manh That, Toan tap Chan Nguyén Tué Pang, tap 1 2018, p.27)
However, before seeking guidance from Master Minh Luong, Chan Nguyén had
already practiced meditation extensively, possibly following the koan meditation -method of
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Zen Master Bach Truong (724-814): He asked to be told about the original face one had before
being born. This background enabled him to attain enlightenment during his later studies with
Zen Master Minh Luong. Minh Luong left the following Dharma transmission verse for Zen
Master Chan Nguyén:
Precious jade hidden in stone
Lotus blooms from mud
Seek enlightenment
In the cycle of birth and death.
“Ngoc xinh an trong d4
Hoa sen ndy tu bun
Nén biét tim giac ngd
Noi sinh tr trAm luan.”

Thanks to his tireless practice, passionate dedication to studying, and years of
introspection, Zen Master Chan Nguyén revealed the profound and marvelous path. This
enlightenment came from his encounter with Zen Master Minh Luong, whose piercing gaze
swept away all the “rubbish” hidden in the deepest corners of ignorance. At that moment, Zen
Master Chan Nguyén comprehended the entire realm of birth and death instantly, without
needing to go through stages, as the entire universe, reality, illusion, enlightenment, and
delusion were all contained within his eyes, ready to be used. Seeking enlightenment outside
was futile, like trying to cook sand into rice. After receiving the mind seal, Zen Master Chan
Nguyén took the Bhikkhu precepts. Later, he inherited the robe and bowl of the Tric Lam Zen
lineage and became the abbot of Long Pong pagoda (also known as Lan pagoda, now named
TrGc LAm Yén T Zen monastery) and Quynh Lam pagoda (Pong Triéu, Quang Ninh), two
major temples of the sect.

Literary Career

Zen Master Chan Nguyén was a prominent author in the latter half of the 17th century
and the early 18th century. According to literary and historical researchers, he was the first to
write stories in the luc bat (six-eight) verse form, paving the way for the emergence of
numerous narrative poems in Vietnamese literature. This observation was made by Lé Manh
That in “Toan Tap Chan Nguyén Tu¢ Pang, tap 1, 2, 3” (The Complete Collection of Chan
Nguyén Tué Pang volume 1, 2, 3). Thus, he held a significant position in the history of
Vietnamese literature and thought. His body of work was quite extensive, and the following
works have been identified in L& Manh That’s work named “Toan Tdgp Chan Nguyén Tué
Dang, tap 1”7 (The Complete Collection of Chan Nguyén Tu¢ Pang volume 1, 2018, p.22-23):

1. “An Tt son Trac Lam Tran Triéu thién tong ban hanh” (The Fundamental virtues of Trlc
LAm Zen Buddhism of the Tran Dynasty at An Tu Mountain) - reprinted three times, in 1745,
1805, and 1932
2. “Nam Hai Quan Am ban hanh” (The Ethical Practices of Avalokiteshvara of the South Sea)
printed in 1850
3. “Ng6 dao nhan duyén” (Realization of the Causes and Conditions of Enlightenment)
4. “Pat Na thai tir hanh” (The Virtuous Practices of Prince Pat-na) in 1838
5. “Hong méng hanh” (The Virtuous Practices of the Primordial Era) during the “Minh Mang
van van nién”” Minh Mang empire period.
6. “Thién tich pht” (Zen Tranquility Ode) in 1932

These are the works written in the national language. The following are the works
written in Chinese:
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7. “Ton su phat sach dang dan tho gidi” (The Master bestows the scriptures and ascends the
platform to confer precepts) printed in 1748

8. “Tinh d6 yéu nghia” (The Essential Meaning of the Pure Land) printed three times in 1747,
1851, and 1860

9. “Nghénh su duyét dinh khoa” (Welcoming the Master to review and approve the ritual
ceremony) reprinted in 1887

Additionally, he wrote prefaces for several other Buddhist scriptures that he either

authored or were printed by others, such as:

- “Long thu tinh d6 van tu” (The pure land writings of Longshu)

- “Trung san Long thu tinh d§ luan hau bat tu” (The postscript to the reprinted edition of
Longshu's pure land treatise)

These are the works that have been discovered so far, and there may be more that we
have yet to uncover. In 1850, the printed version of “Nam Hai Quan Am Ban Hanh” was
discovered. There are also two anonymous works, “Quan Am tdng truyén” and “Pham Tai
Ngoc Hoa”, which, after extensive research, analysis of data, language, imagery, and ideas,
were believed to be authored by Chan Nguyén.

4. THE THOUGHT OF “CONFUCIAN - BUDDHIST AGGREGATE” IN CHAN
NGUYEN'S WORKS

The thought of “Confucian-Buddhist aggregate” began to emerge in the 2nd and 3rd
centuries. By the Ly-Tran period, this thought was strongly supported and embraced by
intellectuals such as kings, officials, and scholars (both Zen masters and Confucian scholars).
During the L&-Nguyén period, besides the strong influence of political factors, spiritual and
mental life, as well as literary and artistic activities, were other important elements that
influenced the creative trends. Therefore, many Buddhist literary authors and their works
appeared with the aim of propagating the faith. This thought remained the main intellectual
trend in religious literature, including Hanzi poetry, Nom narrative poetry, and Hanzi Nom
prose. Inthat time atmostphere, Chan Nguyén authored many works that conveyed the religious
rhythm of life, embodying the content of Confucian-Buddhist aggregate.

Facing the concerns of an era marked by chaos and the influence on traditional culture
from various sources such as the introduction of Western culture, the spread of Catholicism,
and the consequences of power struggles and wars, Zen masters, as prominent representatives
of Buddhism, expressed their support for the idea of aggregating the Three Teachings. They
advocated for the peaceful integration of the teachings of ancient Eastern sages to strengthen
and protect traditional cultural values. This is clearly reflected in their works. From an
ontological perspective, the issue of Confucian-Buddhist aggregate is demonstrated through
the integration and harmony of both teachings, as they inherently share the same principles:

I have heard that Confucians prioritize the principles of fundamental principles,
while Buddhists prioritize the precepts. Without fundamental principles, how
can rituals and music flourish? Without the precepts, how can morality be
expressed? Whether in the world or beyond, the two schools are united.
Confucianism and Buddhism share the same path. Reflecting on the past to
gauge the future, all rules follow the examples of the ancients, and it is
appropriate to advise future generations. (Lé Manh That, The Complete
Collection of Chan Nguyén Tu¢ Pang volume 1, 2018, p.63)

“Ting nghe, nha Nho iy cuong thudng lam dau, ho Thich lay qui gidi 13 trudc.
Khong ¢6 cuong thudng thi 18 nhac 1am sao hung thinh, chang do qui giéi thi
dao duc khdng thé biéu duong. Tai thé hay xuat thé, hai phai hop chung. Khong
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gia hay Phat gia, mét I cung duong. Nghiém Iay diéu xua da qua, dé phong
chung viéc nay Sap ti. Phép tac déu bat chudc mau myc tién nhan, 18 dang dé
khuyén ran hau tién” (L& Manh That, Toan Tdp Chan Nguyén Tué Pdang tap 1,
2018, tr.63)

Thus, this perspective was clearly affirmed by Zen Master in the “Ton su phat sach
dang dan tho gidi thé thirc” (The Master bestows the scriptures and ascends the platform to
confer precepts). This shows his concern about the decline of the era, reflecting on the signs
that people of his time were gradually neglecting and abandoning the teachings of the Buddha
and the Confucius, the sages. Therefore, he expressed his views on the miraculous nature of
the relationship between Buddhism and Confucianism. What Chan Nguyén desired most was
to help people attain enlightenment, awaken their Buddha nature, and restore their true nature.
With this truth, they could truly escape the suffering of worldly troubles, cultivate the qualities
of the Buddha and the Confucius, and achieve the realm of liberation and freedom.

Beyond the realm of Confucian-Buddhist aggregate and integration on an ontological
level, there is also the harmony between Confucianism and Buddhism through the concept of
karmic retribution. With the compassionate and egalitarian virtues of Buddhism, combined
with the noble and exemplary qualities of Confucianism, the Zen master demonstrated the
harmonious integration of these two religions. This integration is clearly reflected in the aspects
of “teaching”, “education” and “instruction” regarding the retribution of cause and effect, good
and evil in each religion. This also represents the unity of Confucian-Buddhist thought, from
theory to practical monastic life, as reflected in his works. In Thién tich phu he highlighted the
prominent relationship between Zen-Buddhism and Confucianism as follows:

Happy is the one who follows the Buddhist path / Not needing to be in the city
/ Not minding the streams and rocks / Whether sitting in scenic places / Or in
ancient temples / Everywhere is adorned with the stream of blessings / This is
also the practice of Zen tranquility. - (Buddhist perspective) (Lé Manh That,
The Complete Collection of Chan Nguyén Tué Pang, volume 2, 2018, p.725)
“Vui thay tu dao Thich/ Lo phai thanh d6/ Nao né tuyén thach/ D ngdi noi canh
tri danh lam/ Hoic ¢ chén chua chién c6 tich/ Pau ciing dong phuc dic trang
nghiém/ Pay ciing von tu céng Thién tich” (L& Manh That, Toan tdp Chan
Nguyén Tué Pang, tap 2, 2018, tr.725)

The noble master plants bamboo and parasol trees / The virtuous disciple plants
pines and cypresses / Hundreds of flowers bloom by the eaves / Seven treasures
fill the crevices / The scent of musk orchid pervades / The fragrance of white
sandalwood. - Confucian perspective (L& Manh That, The Complete Collection
of Chan Nguyén Tu¢ Dang, volume 2, 2018, p.726)

“Su quan tu Cay truc ngo dong/ D¢ trugng phu trong thong ting bach/ Tram thir
hoa dua né ké hién/ Bay gidng bau chat day k& ngach/ Ngao ngat mui xa lan/
Thom tho huong trdm bach” (L& Manh Thét, Toan tgp Chan Nguyén Tué Pdng,
tap 2, 2018, tr.726)

More importantly, traditional Vietnamese culture has always deeply believed in karma,
good and evil, and retribution. They believe that “O hién gap lanh, ¢ ac gap dir” - Good deeds
bring good fortune, evil deeds bring misfortune / “Lam phuc dugc phuc, lam on dugc on” -
Doing good brings blessings, doing favors brings gratitude / “Ai an man ndy khat nudc” -
Those who eat salty will thirst / “Cé chi thi nén” - Where there's a will, there's a way, etc.
Therefore, karma is a truth deeply ingrained in the Vietnamese way of life, strongly influencing
actions, speech, and general ethics. With this cultural background, Chan Nguyén extensively
discussed good and evil, and karmic retribution in his works: Good deeds lead to heaven / Evil
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deeds easily lead to hell - “O lanh sinh thién dwong nay/ O dit dé ray dia nguc khon dung”
(lines 833-834) in Nam Hai Quan Am ban hgnh'; We have been in rags for a long time /
Extreme poverty and suffering / Day and night in misery, who will feed us - “Chang t6i doi
r4ch vay thi da lau/ Co han tham thiét cuc au/ Dém ngay khén kho ai hau cho dn (cau 45-48)2...
/ Due to past lives or current lives / If one does not accumulate virtue or cultivate humanity /
Or does not respect the Buddha, one will suffer / Moreover, if one does not understand the
Buddha's nature / Reincarnation for countless lives will be even more pitiful - “Duyén vi tién
kiép hay ray hau than/ Dau chang tich dtc tu nhan/ Hay chang kinh But phai than khon dai/
Lai thém mudi tinh Nhu Lai/ Luan hoi muén Kiép rac rai cang thuong” (lines 56-62)... in Dat
Na thai tiz hanh?.

According to the Nho - Phat - Bao dictionary: Karma is the Buddhist term, refers to the
principle of cause and effect, which serves as the fundamental theory of Buddhism to interpret
all relationships in the world and sustain its religious system. He further noted that Buddhism
teaches how every thought or action inevitably produces corresponding consequences, and that
good or evil deeds will lead to good or evil outcomes, a process known as karmic retribution.
(Lao Tt - Lé Thinh 2001, p.997). Inheriting the idea of the relationship between Heaven and
humans from previous eras, Dong Zhongsha =147 (179 BCE - 104 BCE) further developed
it by combining the theory of the Mandate of Heaven with the theory of Yin-Yang and the Five
Elements, establishing the concept of the mutual influence between Heaven and humans,
emphasizing that there is a responsive relationship between Heaven and humans, meaning that
Heaven and humans are united. The Confucian scholars of the Song Dynasty further argued
the idea of the unity of Heaven and humans from the aspects of Principle, Nature, and Destiny
(Lao Tu - Lé Thinh 2001, p.1443). This was an accidental integration when various
philosophies merged with the existing traditional culture of the nation. It includes the
Confucian philosophies of “karmic retribution”, “unity of Heaven and humans”, and “mutual
influence between Heaven and humans” with the Buddhist philosophies of “karmic
retribution”, “dependent origination” and “all sentient beings have Buddha nature”, blending
with the noble humanistic beliefs of the Vietnamese people.

Through the use of colloquial language in the above verses, it is evident that this form
of language is commonly employed to speak about the people in their daily lives. The
distinctive feature of this narrative style is its ease of memorization, making it very convenient
for conveying meanings. Additionally, it reflects the integration and blending of elements such
as religion and local culture, aligning with the Viethamese national identity and catering to the
spiritual and mental life of our people.

In addition, the Zen master utilized the belief in the relationship between Heaven and
humans from folk religion to reaffirm the concept of the mutual influence between Heaven and
humans. This is a belief that Vietnamese people have always held and lived by:

| am grateful to Buddha and Heaven / Serving the imperial throne and all the
people / Leaving the civil and military officials / Returning to maintain the far
and near plans - “Tram ray on But on trdi / Phung céc long dai thién ha van dén
/ Pé mic van vii quan than / Tro vé giit lay xa gan quy mo” (lines 1543-1546)
in Nam Hdi Quan Am ban hagnh*; The Three Sovereigns and Five Emperors of
ancient times / The cycles of change over many generations / Also relied on the

“Nam Hai Quan Am ban hanh.” In Toan tdp Chén Nguyén Tué Pdng, volume 2, p.637, Ha Noi: Hong Prrc.
“Pat-na thai t& hanh.” In Toan tdgp Chan Nguyén Tué Dang, volume 2, p.840, Ha Noi: Héng Puc.

AW N

“Dat-na thai tir hanh.” In Todn tdp Chdn Nguyén Tué Péng, volume 2, p.841, Ha Noi: Hong Diic.
“Nam Hai Quan Am ban hanh.” In Toan tdp Chén Nguyén Tué Pdng, volume 2, p.669, Ha Noi: Hong Prrc.
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blessings of Heaven / Prosperity, decline, adversity, and peace come and go in
the world - “Tam hoang ngii dé doi xua / Lira lan thay doi biét qua may doi /
Ciing nho uy phudc on troi | Thinh, suy, bi, thai vang lai sa-ba” (lines 127-
130)... in Thién tong bdan hgnh® Thinking that the world is well-fed /
Unexpectedly, the thirst and hunger are now at peace / This compassion reaches
Heaven / Bringing blessings and peace to the country - “Nghi la thién ha no say
/ Chang ngo co khdt niede ray bao an / Thwong nay cam dén thién nhan / Cho
troi Xuong phuwée niede an thai binh” (lines 129-132),... in Pat Na thai tir hanh®.

These verses highlight the integration of folk beliefs, Buddhist teachings on karma, and
Confucian philosophy of the unity between Heaven and humans. With this inclusive faith, Chan
Nguyén created characters with strong individual voices, asserting their freedom and clearly
expressing their aspirations and ambitions. However, these individual voices still adhered to
ethical standards and continuously promoted the righteous path. As a result, he built the ideal
person, the noble and virtuous individual in life. This is the exemplary model that throughout
Vietnamese history, our nation has aimed to praise, promote, and consider as the standard to
be achieved.

Therefore, when applying this to himself, the Zen master was determined to pursue a
noble ideal by becoming a monk, following the practices of the sages. He clearly understood
that in times of chaos, he had only two choices: either to assist the rulers, thereby perpetuating
the suffering of the people, or to become a rebel against the oppressive forces causing such
misery. Ultimately, the Zen master renounced all worldly attachments and became a monk at
the young age of 19. This was the only way to achieve inner happiness and peace. Through the
characters of Prince Pat-na and princess Quan Am Diéu Thién, Chan Nguyén conveyed his
own views, aspirations, and desires.

Chéan Nguyén also reiterated the issue of harmonizing Buddhism and Confucianism
with an unbiased perspective, supporting the view of Master Vién Chang. This involved
applying Confucian principles for governing the world and practicing Buddhist precepts to
cultivate moral virtues, thereby serving the country and the people in the spirit of Confucianism
while providing a spiritual foundation for the people in the spirit of Buddhism:

Now | seek refuge in the mountains / Practicing to become a Buddha without any
other intentions / The master sees the king and is moved / Zen points out the highs
and lows of the heart / The mountain inherently has no Buddha / Buddha is in the
heart, Buddha is in the mind... Winning the hearts of the people is the true measure:
To be a ruler, one must align one's heart with the hearts of the people, and one's
desires with their desires. Now that the people wish to welcome you, may Your
Majesty return to them, but do not forget to cultivate your mind and nature.
(Complete Collection of Chan Nguyén Tué Pang volume 2, p.785-787. Ho Chi
Minh city: Hong Buc Publishing House)

“Nay tram tim vao 1am son / Tu cau lam But chang toan su nao / Thay thiy vua
thdt cam sao / Thién tong tré bao thip cao su 1ong/ Son ban vo Phat 1am song/ But
& trong long Phat tai hd tam... Puoc Iong thién ha méi lwdng rang bay: Phi vi nhan
quan gia, di thién ha chi tim vi tdm, di thién ha chi duc vi duc. Kim thién ha duc
nghénh, nguyén bé ha quy chi, nhién ngi dién chi cau, v vong tu tm luyén tinh
nhi.” (L& Manh That, Toan tap Chan Nguyén Tu¢ bang, tap 2 2018, tr.785-787)

5 “Thién téng ban hanh.” In Todn tdp Chdn Nguyén Tué Béing, volume 2, p.781, Ha Noi: Hong Dirc.
8 Pat-na thai tir hanh.” In Toan tdp Chdn Nguyén Tué Pdng, volume 2, p.843-844, Ha Noi: Hong Prc.
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This thought also carries the element of universal salvation, similar to the Bodhisattva
ideal, entering the world with the vow to save others. The combination of the Buddhist concept
of Buddha within and the ideal of serving sentient beings with the Confucian concept of putting
people first is the right direction, in line with the principles of Buddha and Confucius. To break
free from the rigid and discriminatory constraints of Confucianism, Chan Nguyén emphasized
social individualism in the spirit of harmonizing Buddhism and Confucianism in Nam Hai
Quan Am ban hgnh and in Dat-na thai tiz hanh such as the issue of individual freedom of
princess Diéu Thién and Prince Dat-na. Notably, he opposed the negative and rigid aspects of
Confucianism, such as male chauvinism and imposed ideologies. Therefore, Chan Nguyén
adopted a combined religious thinking based on integration, tolerance, and equality, deeply
rooted in Vietnamese cultural traditions. He understood that this was the only way to achieve
inner cultivation and a happy life on the path of the Dharma.

When studying the aspect of religious pluralism, author Charles Taliaferro stated: “The
increasing interest in religious pluralism has led to extensive reflection on the compatibility
and synthesis of religions’. Due to the diverse and complex nature of life, different religions
provide us with a broader perspective or partial access to reality. Looking back at history, it is
evident that many generations of Vietnamese intellectuals have skillfully borrowed from both
Buddhism and Confucianism to serve the cause of national salvation and the welfare of the
people. They were individuals deeply versed in both Confucianism and Buddhism, such as
Mau T, Khuong Tang Hoi, Ly Thanh Téng, Khudng Viét, Phap Thuan, Van Hanh, Tran Thai
Tong, Tran Nhan Téng, Nguyén Trai, Hwong Hai, Chan Nguyén, Toan Nhat, and others.

In his era, Zen Master Chan Nguyén did not stray from the historical lessons of his
ancestors. Through his characters, he conveyed progressive messages about life while
maintaining traditional values. This made Chan Nguyén an ideal Buddhist model: “At home,
one can serve their parents; ruling the country, one can govern the people; standing alone, one
can cultivate oneself” (L& Manh That, Nghién cizu vé Mau Ti, 2008, p.289). Indeed, the two
religions have different approaches, perspectives, philosophies, and practices, but their ultimate
goal is to serve the happiness and peace of humanity, as well as to promote ethics and
spirituality in society.

5. CONCLUSION

Overall, the concept of Confucian-Buddhist aggregate in the relationship of the Three
Teachings is one of the essential thoughts in Zen Master Chan Nguyén's works. It is a
characteristic manifestation of the integration between Buddhism and Confucianism, existing
throughout the history of Vietnamese thought. This harmony is achieved through ontological
philosophy, karmic retribution, the concept of mutual influence between Heaven and humans,
an egalitarian perspective, and unlimited potential. Its value in the spiritual and religious realm
lies in ontology and liberation theory, in the realm of social ethics in compassion and
benevolence, and in the cultural realm, in inclusivity, compatibility and unity. Ultimately, the
integration of the teachings, educational goals, and practices of Buddha and Confucius is
equally important in serving life. The Zen master simply wanted people to return to morality,
encourage good and punish evil, abandon evil and do good to lead a happy life.

7 Taliaferro, Charles, "Philosophy of Religion", The Stanford Encyclopedia of Philosophy (Fall 2023 Edition),
Edward N. Zalta & Uri Nodelman (eds.), URL = https://plato.stanford.edu/archives/fall2023/entries/philosophy-
religion/: “The expanded interest in religious pluralism has led to extensive reflection on the compatibility and

possible synthesis of religions”.

34
http://ijlllc.or


http://ijlllc.org/
https://plato.stanford.edu/archives/fall2023/entries/philosophy-religion/
https://plato.stanford.edu/archives/fall2023/entries/philosophy-religion/

International Journal of Language, Linguistics, Literature and Culture

Vol. 05, No. 02; 2026
ISSN: 2583-6560

REFERENCE

1. Taliaferro, Charles, "Philosophy of Religion", The Stanford Encyclopedia of Philosophy
(Fall 2023 Edition), Edward N. Zalta & Uri Nodelman (eds.), URL
= https://plato.stanford.edu/archives/fall2023/entries/philosophy-religion/: “The expanded
interest in religious pluralism has led to extensive reflection on the compatibility and
possible synthesis of religions”.

2. Lé Manh Thét. (2000). Toan tdp Minh Chdu Huwong Hai. TP.HCM: TP. H6 Chi Minh.
[Complete Collection of Minh Chau Huong Héi. Ho Chi Minh city: Ho Chi Minh City
Publishing House].

3. L& Manh That. (2001). Tong tdp véin hoc Phdt gido Viét Nam. TP.HCM: TP. Ho Chi
Minh. [ The Complete Collection of Vietnamese Buddhist Literature. Ho Chi Minh city:
Ho Chi Minh City Publishing House].

4. L& Manh Thét. (2005). Toan tdp Toan Nhdt Quang Pai. TP.HCM: Tong hop TP. Hb Chi
Minh. [ Complete Collection of Toan Nhat Quang Pai. Ho Chi Minh city: Ho Chi Minh
City Publishing House].

5. Lé Manh That. (2006). Luc do tdp kinh va lich su khoi nguyén cua dan tgc ta. TP.HCM:
Tong hop Tp. Hd Chi Minh. [ The sutra of the Six Perfections and the history of the origins
of our nation. Ho Chi Minh city: Ho Chi Minh City Publishing House].

6. L& Manh That. (2008). Nghién cizu vé Mau Ti. TP.HCM: Vin hoa Sai Gon. [Research on
Mouzi. Ho Chi Minh city: Saigon Culture Publishing House].

7. L& Manh Thét. (2018). Toan tdp Chan Nguyén Tué Pdang, tdp 1, 2, 3. Ha Noi: Hong Drc.
[ Complete Collection of Chan Nguyén Tué Ping 1, 2, 3. Ho Chi Minh city: Hong Bic
Publishing House].

8. Lao Tu - L& Thinh. (2001). Tur dién Nho Phdr Pgo. Ha Noi: Van hoc. [Dictionary of
Confucianism, Buddhism, and Taoism. Ha Noi: Literature Publishing House].

35
http://ijlllc.or


http://ijlllc.org/
https://plato.stanford.edu/archives/fall2023/entries/philosophy-religion/

